KASHI-HIMALAYA PILGRIM PACKAGE TOUR-2011

ALLAHABAD - AYODHYA -KASHI - GAYA - BODH GAYA - DELHI - AGRA -

MATHURA

—-HARIDWAR - RISHIKESH - VASISHT GUHA - DEVPRAYAG -

GAURIKUND - SWARNA PRAYAG - GUPT KASHI — SHRI KEDARNATH - JOSHI MATH
— SHRI BADRINATH - VYASA GUHA - GANESH GUHA.

Tour Code No. Duration Starting Date Charge per head
Apr: 2, Sep: 5,19, Rs.26,000/-
3 NI.B 22 Days Oct: 10 Including Food
DAY -1:  Pick up from Allahabad Airport / Railway station N/R

DAY - 2:
DAY - 3:
DAY - 4:
DAY - 5:

in Allahabad.

Triveni bath and Pithru Tharpanam and Allahabad local
sightseeing . Places: Allahabad Fort, Bada Hanuman
Temple, Shankaracharya temple , Anand Bhavan,
Baradwaj Ashram, and 124 km(3 hours) journey to
Varanasi N/R in Varanasi

Pindathanam at Manikarnika maha smasanam and visit
Kashi Vishwanath Temple , Annapoorneswari Temple,
Donty Ganapathy/ Sakshi Ganapathy Darsan and N/R
Varanasi.

Road journey to Gaya , Bodh Gaya sightseeing places
Japan Budhist Temple , Thailand Budhist Temple, Tibet
Budhist Temple , Bhutan Budhist Temple, Bodhi Tree
and Main Temple of Bodh Gaya . N/R in Bodh Gaya.

Gaya Sradham at Gaya Vishnupada Temple and return
journey to Varanasi . N/R Varanasi(Kasi)



DAY - 6:

DAY - 7:

DAY 8:

DAY 9:
DAY 10:

DAY 11:

DAY12:

DAY13:

DAY 14:

Vishwanath Temple Darshan and Local sightseeing
Places and Kasi Maharaja Palace, Vyasa Kashi, Banaras
Hindu University, Sankada Mochana Hanuman Temple,
Tulsi Manasa Mandiram, Durga Temple N/R in
Varanasi.

Early morning journey to Ayodhya . Ayodhya local Sightseeing
places (holy Sarayu river bath, Valmeeki Ramayana bhavan,
Sreerama Janma bhumi temple, Kanaka bhavan, Dasarath

Gaddi) lunch and return journey to Varanasi . N/R Varanasi

Kashi-Vishwanath temple Darsan. Local purchase. Journey by
Train No.4257 to Delhi.

Reaches Delhi and Transfer to Hotel N/R in DELHI

Morning journey to Haridwar. Mansa Devi temple by rope
way Haridwar - Ganga Pooja N/R in HARIDWAR

Haridwar Ayyappa temple and proceed to Rishikesh. Rishikesh
Lakshman Jhula, Sapt Rishi Ashram. N/R RISHIKESH.

Journey to Kedarnath.  Vasishta Guha, Dev Prayag, Rudra
Prayag. N/R in GUPT KASI.

Journey to Gourikund. 14 Km walk/pony back to Kedarnath.
N/R KEDARNATH. (Horse charge is excluded from the total
charge).

Kedarnath  Darsan, Sree Sankaracharya  Asram  Darsan.
Return to Gourikund by walk/pony back, hot spring bath at
Gourikund. N/R GUPT KASHI



DAY 15:

DAY 16:

DAY 17:

DAY 18:

DAY 19:

DAY 20:

DAY 21:

DAY 22:

Journey to Sree Badrinath. N/R in BADRINATH.

Sree Badareeswara Darsan, Thapthakunda Snanam,
Pithru tharpanam, Saraswathy river, Beema Bridge, Vyasa
Guha, Ganesh Guha, Mana Village N/R in BADRINATH.

Joshi Math, Kalpa Vriksham, Shankaracharya Thapasthalam,
Ashramam Darsan. N/R in PIPALKOTI/RUDRA PRAYAG

Journey to Delhi. Reaches Delhi. N/R in DELHI.

Delhi sightseeing :- Qutub Minar, Lotus temple, Teen Murti
Bhavan, Indira Gandhi Museum, Rajghat, Birla temple,
Shakthisthal, Veer Bhoomi, Shanthivan, Red Fort. N/R in DELHI

Journey to Agra. Mathura temple Darsan and reaches Agra. Visit
Agra Fort, Sikandara, Tajmahal. N/R in DELHIL.

Local Purchase N/R in DELHI

Drop at Delhi airport / railway station.

* NR- Night Rest

Note:

1. 50% Reduction in the charge for Children between the age 5 and 11yrs

2. Charges for Entry Tickets wherever required for sightseeing do not come under the total

charge

3. Cost of Vegetarian Kerala Style delicious food is included in the tour charge except during

the Train Journey.

4. Accommodation charges in good Double Rooms on twin sharing basis at all places of stay is

included in the Tour Charge.



10.

11.

12.

Cost of Road Transportation in good condition vehicle (depending up on the number of
passengers ) is included in the Tour Charge.

Guide Service is included in the Tours Charges

Company’s representative as Tour Manager will accompany the journey from beginning to

end

Booking: - Advance of Rs.2,000/- to be remitted 90 days prior to the date of journey and
balance amount is to be remitted 15 days before the Tour starting date. Remittance may be

made through the company’s Bank account (details given below).

Refund on Cancellation : 50% of the advance amount will be lost against cancellation not
received before 30 days of the tour starting date. Cancellation received thereafter will not be

eligible for any refund.

If the journey is blocked /diverted/ cancelled for reasons beyond our control such as Road
Bandh, Train Delay Strike, Natural Calamities, (Earth Quake, Flood, Cyclone, Tsunami etc)

Company will not allow any refund.

Badrinath and Kedarnath are very low temperature areas and hence, the passengers should

carry monkey caps, woolen cloths , sweaters, glouses , shoes etc..

For passengers who have heart decease/ Asthma/ high BP etc. it is not possible to travel in

this tour package

Name of the Bank: Axis Bank Ltd., Calicut,
Account No.: 910020036088153

Code : UTIB0000136

VIVEKANANDA TRAVELS (P) LTD

BEST TOUR OPERATOR AWARD WINNER



ALL INDIA PILGRIM& PICNIC TOUR OPERATORS
Recognized & Approved by Govt. of India Ministry of Tourism
Sreekanteswara Complex, Kozhikode — 673 001
Ph: 0495 2727100, 2727800, 2722350 .Tour Section: 9846098080

info@vivekanandatravelspltd.com/narendrancvt@gmail.com

Branhes: Thiruvananthapuram: 0471-2332433, Palakkad: 0491 2553268,

Eranakulam-0484-2340341,2342341, Guruvayoor-0487-2553657,
Thrissur:0487-2424144, Kannur-0497 2712711, Balussery-0496-2640077

History of Allahabad

Allahabad sanctity is manifest by references to it in Purans, the Ramayan and the Mahabharata.
According to Hindu Mythology, Lord Brahma, the creator God of the Trinity, chose a land on earth(ie
Prayag) to perform ‘Prakrista Yag’, at the beginning of the creation and he also refereed to it as Tirth
raj or the King of all piligrimage centres’ As per writing of ‘Padam Puran’ — “As the sun is amongst
the moon and the moon amongst the stars, likewise ‘Prayag is best amongst all places of pilgrimage”

The bathing at Prayag is mentioned in Brahma Puran s * in the month of Magha at the bank of Ganga
Yamuna in Prayag bestows results of millions and millions of Ashvmedha Yajna”

Prayag is birth place of Som, Varuna and Prjapati. Prayag has been associated with mythological
personalites in Brahmanical(Vedic) and Buddhist Literatures. It was the seat of the great sge
Bhardwaj, sage Durvasa and Sage Pannas sage Bhardwaj lived here circa S000BC anf taught more
than 10000 disciples. He was the greatest philospher of ancient world.

The Present Jhunsi area cery close to sangam was the kingdom of Chandrabanshiya ( lunar clan ) king
Pururava. Nearby Kaushambi bloomed to prosperety during Vatsa and Maurya Rule. The earliest
monument of antiques Ashok Piller with incriptions of third century B.C. cears the incriptions of his
directions to his fellow rajas and praise of King Samudragupta. The Chinese traveler Huan Tsang in 643
BC found Prayag inhabited by many Hindus who regarded the place very Holy. 1575 AD Emperor
Akbar fonded the city in by the name of “ILLAHABAS” which has now become ALLAHABAD
meant “ The City of Allaha” impressed with the strategic importance of the SANGAM. In medieval
India the city enjoyed the honour of being the religio-cultural center of India. For a long time it was



Provincial capital of the Mughals. Later it was captured by Marathas.

1801 AD British History of the city begun in this year when the Nawab of Oudh ceded it to the British
Throne. British army used the fort for their miletary purposes.

1857 AD The town was the centre of war of Independence and later became the crucible of Indian
Freedom Movment against British.

1858 AD The East India Company officially handed over India to British Goverenment here at Minto
Park After the first war of independence the town was named “ALLAHABAD” and was made the
capital of United Provience of Agra and Oudh.

1868 AD it become a seat of Justice wjen Allahabd High Court was established.

1871 AD British architect Sir William Emerson erected a majestic monument All Saint Cathdral thirty
years before he designed the Victoria Memorial in Kolkkata.

1887 AD Allahabad become the fourth oldest University. Allahabad has been rich in numerous
Victorian and Georgian buildings made in synthesis with Indian architectural tradions.

This city was the heart of the indian Freedom Movement against the British rule with Anand Bhawan
being the epicentre, It was in Allahabad the Mahatama Gandhi proposed his program of non-violent
resistance to liberate India. Allahabad has provided the largest number of prime ministers of Post
independence India Pt. Jawahar Lal Nehru, Lal Bahadur Shastri, Indira Gandhi, Rajiv Gandhi,
V.P.Singh. Former Prime Minister Chandreshekhra was student of Allahabad university.

Allahabad Fort

The lofty Allahabad fort, built by emperor Akbar in 1583 AD, on the bank of river Y AMUNA stands
close to the SANGAM. Inside the fort stands the pokished sand stone Ashokan piller dating back to
232 BC this 10.6 mtr high piller has sevral rare edicts.

Jawahar Planetarium

For a celestial trip of the scientific kind, visit the planitorium its worth every moment here you can
take your weight on Moon and Jupiter, a moon model on display.

Anand Bhawan

Several history making events of freedom strugle took place here. today this ancestral home of the

Nehru family, houses a museum displaying the memorabilia of the family. One room is devoted to
Mahatma Gandhi

where he use to stay.

High Court

High court was transferred from Agra to allahabad in 1869. Located in an imposing stone building
built in 1916. Its chief Justice's Court room is the biggest of all the High Courts of India

Swaraj Bhawan
It is old Anand Bhawam in 1930 Moti Lal Nehru donated it to the nation and named it as "Swaraj
Bhawan" to be used as the headquaters of Congress Comittee. When Gandhiji started Salt Satyagraha in



1930, Allahabad took a leading part at present it houses office of Jawahar Lal Nehru Fund and a
children school for creative Art. Late Mrs. Indira Gandhi was born here that room is opened to
tourists.

Sangam

The holy place SANGAM is the place where the threee holy rivers GANGA, YAMUNA, and the
mythical SARASWATI

merge into one. It offers facinating view at sunrise and sunset. At SANGAM few drops of nector is
believed to be fallen making the water truely magical. The place comes alive, during the Kumbh Mela
and the Ardh Kumbh, attracting millions of devotees from all across the country. The Sangam is the
site for important fares and festivals, the year around.

History of Varanasi

The land of Varanasi (Kashi) has been the ultimate pilgrimage spot for Hindus for ages. Often referred
to as Benares, Varanasi is the oldest living city in the world. These few lines by Mark Twain say it all:
"Benaras is older than history, older than tradition, older even than legend and looks twice as old as all
of them put together". Hindus believe that one who is graced to die on the land of Varanasi would
attain salvation and freedom from the cycle of birth and re-birth. Abode of Lord Shiva and Parvati, the
origins of Varanasi are yet unknown. Ganges in Varanasi is believed to have the power to wash away
the sins of mortals.

Ganges is said to have its origins in the tresses of Lord Shiva and in Varanasi, it expands to the mighty
river that we know of. The city is a center of learning and civilization for over 3000 years. With
Sarnath, the place where Buddha preached his first sermon after enlightenment, just 10 km away,
Varanasi has been a symbol of Hindu renaissance. Knowledge, philosophy, culture, devotion to Gods,
Indian arts and crafts have all flourished here for centuries. Also a pilgrimage place for Jains, Varanasi
is believed to be the birthplace of Parsvanath, the twenty-third Tirthankar.

Vaishnavism and Shaivism have co-existed in Varanasi harmoniously. With a number of temples,
Mrs. Annie Besant chose Varanasi as the home for her "Theosophical Society' and Pandit Madan
Mohan Malviya, to institute 'Benares Hindu University, the biggest University in Asia. Ayurveda is
said to be originated at Varanasi and is believed to be the basis of modern medical sciences such as
Plastic surgery, Cataract and Calculus operations. Maharshi Patanjali, the preceptor of Ayurveda and
Yoga, was also affiliated with Varanasi, the holy city. Varanasi is also famous for its trade and
commerce, especially for the finest silks and gold and silver brocades, since the early days.

Varanasi has also been a great center of learning for ages. Varanasi is associated with promotion of
spiritualism, mysticism, Sanskrit, yoga and Hindi language and honored authors such as the ever-
famous novelist Prem Chand and Tulsi Das, the famous saint-poet who wrote Ram Charit Manas.



Aptly called as the cultural capital of India, Varanasi has provided the right platform for all cultural
activities to flourish. Many exponents of dance and music have come from Varanasi. Ravi Shankar,
the internationally renowned Sitar maestro and Ustad Bismillah Khan, (the famous Shehnai player) are
all sons of the blessed city or have lived here for major part of their lives

Kasi Viswanath Temple

The Kasi temple is dedicated to Lord Visweswara (Lord Shiva). It is known to be as one of the twelve Jyothir
lingas of Shiva in India which attracts a lot of pilgrims throughout the year. It is believed to be the holiest place,
due to the permanent presence of Lord Shiva, as Kasi Viswanath.

History of the temple

This temple was destroyed several times by the rulers like Mohammed Ghori, Aurangzeb, and Warren Hastngs
and was rebuilt several times. The present existing temple was built by Rani Ahillyabai Dikar in 1776 A.D

About Varanasi

The Kasi temple is located in Varanasi, which as the name indicates that is located between two rivers Varana
and Asi. Varanasi is also known for its classical Hindustani music, and has produced many well known
musicians like Pandit Ravi Shankar, and Ustad Bismillah Khan.

Benaras Hindu University

also located in Varanasi is perhaps the largest university in Asia. It has 32 areas of study spread over 2000
acres which was donated by the Maharaja of Benaras in the early part of the century. The University was
founded by the scholar Pandit Madan Mohan Malviya. The University is noted for its studies in Sanskrit and in
Indian culture, including art and music and attracts students from India and abroad.

History of Sarnath

One of the four most important Buddhist pilgrimage destinations in
India, Sarnath in Uttar Pradesh is the site where Lord Buddha — the great
sage delivered his first sermon after attaining enlightenment. The rich
and eventful History of Sarnath Uttar Pradesh is an interesting and

§ captivating one.

The History of Sarnath Uttar Pradesh mentions that Sarnath had also
been referred as ‘Mrigadava’ meaning ‘deer park’ and ‘Isipatana’
denoting the place where holy men fell to earth. Legend has it that
before the Buddha was born, devas descended upon earth to announce
the birth to500 holy men. The holy men all rose into the air and disappeared, and all their relics fell onto the
ground.




The History of Sarnath India began with the arrival of Gautam Buddha at this place in 528 B.C. after he attained
enlightenment at Bodh Gaya. Here he preached his first discourse to his five former companions. This event is
described in Buddhist texts as dharmachakra — pravartana, meaning the turning of the Wheel of Law. The
Buddha taught them al that he had learned and thus they also became enlightened. This marked the foundation
of the first Buddhist Sangha or the community of monks.

According to the History of Sarnath Uttar Pradesh, the Chinese traveler Hiouen Thsang had mentioned that the
Deer Park at Sarnath was the forest gifted by the king of Benares of the Jataka, as a place where the deer might
roan around unmolested. Thus Sarnath came to be named as ‘Migadaya’, so called because the deer could
wander unharmed.

History of Sarnath India also mentions that the first preaching delivered by the Buddha at Sarnath is known in
Pali as the Dhammacakkhapavathana Sutta. Other Suttas delivered here include Anattalakhana Sutta and the
Saccavibhanga Sutta. The Buddha’s main teachings after his enlightenment centered around the Four Noble
Truths and the Eightfold Path.

After preaching his first discourse at Sarnath, the Buddha spent the next rainy season at the Mulagandhakuti
vihara in Sarnath. By then, the Buddhist Sangha had grown to 60 in number. The Buddha then sent the members
of the Sangha to preach his teachings all around.

The flourish of Buddhism in Sarnath can be attributed to a large extent to the support of kings and wealthy
merchants inhabiting the region. By the 3rd century B.C., Sarnath had flourished as a major center for arts, and
the town reached its zenith during the Gupta reign (4th -6th century A.D.). According to the History of Sarnath
Uttar Pradesh, when the Chinese traveler Hsuan Tsang visited Sarnath in the 7th century, there were 30
monasteries and 3000 monks living in Sarnath.

Sarnath came to be a major center of the Sammatiya school of Buddhism, one of the Nikaya or Hinayana
schools. The occurrence of images of Heruka and Tara at Sarntah monasteries indicate that Vajrayana
Buddhism also flourished here.

The end of the 12th centyru saw Sarnath being ransacked by Turkish Muslims. The site was extensively
plundered for building materials and has been lying in ruins since then. Thereafter, Sarnath remained
completely deserted until 1836, when the British began excavations and restoration of this historic city.



A isteny off Bech Caye

by Venerable 5. Dhammika

Just before the full moon day of the month of Vesakha in about the year 528
BCE, a young ascetic of noble birth, worn out by years of self denial, arrived
on the outskirts of the small village of Uruvela nestled on the banks of the
sandy Neranjara River. Many years later he described the scene that
unfolded before him. "There | saw a beautiful stretch of countryside, a
beautiful grove, a clear flowing river, a lovely ford and a village nearby for
support. And | thought to myself; 'Indeed, this is a good place for a young
man set on striving' ". He settled himself under the spreading branches of the
a nearby tree and prepared to begin his meditation. Just then a young
woman named Sujata happened to be passing and noticing how thin he was,
ran quickly home and brought him a bowel of milk rice and sweet honey.
Strengthened by this nutritious meal the ascetic began his meditation. All
night he sat there as the leaves of the tree quivered in the gentle breeze and
the moon shone bright in the velvety black sky. Eventually the clouds of
ignorance dissolved and he saw the Truth in all its glory and splendour. He
was no longer Prince Siddhartha or the ascetic Gotama. He had become the
Awakened One, the Compassionate One, the Light of the World, the Buddha
Supreme. The Buddha spent the next seven weeks near Uruvela experiencing the bliss of enlightenment and
moving to a different location every seven days. Then he set off for Sarnath near Varanasi to proclaim to the
world the profound and liberating truths he had realised. Some months later, back in Uruvela again, he met
three old ascetics with matted hair of the type that some Hindu swamis still wear, the brothers Nadi Kassapa,
Gaya Kassapa and Uruvela Kassapa. Although revered teachers themselves they had never heard such
wisdom as they did from the Buddha's lips nor had they ever experienced the serenity and joy that showed so
clearly on his smiling face. The three brothers, followed by their thousand disciples, bowed at the Buddha's feet
and asked him to ordain them as monks. This done, the whole party with the Buddha at its head set out for
Rajgir. There is no evidence that the Buddha ever returned to Uruvela. But as his teachings spread and
attracted more followers some of these people began to want to see the place where their teacher had attained
enlightenment. Understanding that this could arouse faith or further nourish faith already aroused, the Buddha
encouraged such visits. Thus the Buddhist tradition of pilgrimage began. By the 2nd century BCE the name
Uruvela fallen into abeyance and the village came to be known as either Sambodhi, Vajrasana or Mahabodhi.
The name Bodh Gaya only came into use in the 18th century.

There are records of pilgrims coming to Bodh Gaya from all over India and from almost every land and region
where Buddhism spread. In the 11th century Acarya Dharmakirti from Sumatra made a pilgrimage to Lumbini,
Kapilavatthu and Bodh Gaya. When | Tsing was in Bodh Gaya in the 7th century he met a monk who had come
all the way from what is now Kazakhstan. Viethamese began coming to India on pilgrimage soon after the
introduction of Buddhism into their country in the 6th century. One of the earliest such records concerns two
monks, Khuy Sung and Minh Vien, who took a ship to Sri Lanka, sailed up the west coast of India and then
went from there by foot to the holy land. The two companions reached Bodh Gaya and then continued on to
Rajgir where poor Khuy Sung died. He was only twenty five years old. In about 402 CE, after an epic journey
through the mountains and deserts of Central Asia, the gentle and pious Fa Hien reached Bodh Gaya , the first
Chinese monk ever to do so. On returning home he wrote an account of his pilgrimage which in later centuries
inspired hundreds of others to follow in his footsteps. The most famous of these was Hiuen Tsiang who stayed
in India from 630 to 644 visiting Bodh Gaya at least twice during that time. He too wrote an account of his
pilgrimage in which he included much detailed and accurate information about Bodh Gaya. In fact, we today are
able to identify many locations in and around the Mahabodhi Temple and know their histories and the legends
associated with them, because of Hiuen Tsiang's book. Another pilgrim, this time a Tibetan, who also
bequeathed to us much information about Bodh Gaya's past was the scholar monk Dharmasvamin. He arrived
in the spring of 1234 only to find that "the place was deserted and only four monks were staying there. One of
them said; 'It is not good! All have fled from the Turushka soldiers'. The monks blocked up the door in front of
the Mahabodhi Image with bricks and plastered it. Near it they placed another image as a substitute. They also



plastered up the outside door of the Temple. On its surface they drew an image of Mahesvara to protect the
Image from the non-Buddhists. One of the monks said; 'We five dare not stay here and shall have to flee'. As
the days stage was long and the heat great, they felt tired and as it became dark, they remained there and fell
asleep. Had the Turushkas come they would not have known it". The danger passed and Dharmasvamin and
the other monks were able to come back. Dharmasvamin stayed for three months, went off to Rajgir and
Nalanda and then returned to Tibet. His biography includes details of everything he saw and experienced in
Bodh Gaya and is the last full account of the place until 1811.

The first evidence of a Sri Lankan coming to Bodh Gaya is an inscription by a monk named Bodhiraksita written
in the 1st century BCE. This inscription is incidentally, also the earliest evidence of any pilgrim from outside
India coming to Bodh Gaya. According to the Rasavahini a monk named Culla Tissa and a group of lay pilgrims
made their way Bodh Gaya in about 100 BCE. King Silakala of Sri Lanka (518 -531) spent his youth as a novice
in one of Bodh Gaya's monasteries. The last Sri Lankan we know of to have visited Bodh Gaya until modern
times came in the second half of the 15th century. This monk, named Dharmadivakara, went to Bodh Gaya and
then decided to go on from there to Wu Tai Shan in China. While at the sacred mountain he met some Tibetans
who invited him to their country where he travelled and taught widely. However, the strain of several long years
of travel, the strange food and the cold climate all proved too much for poor Dharmadivakara for we read that on
his way back to Sri Lanka he disrobed in Nepal and later died in India. But Sri Lankans were not just
enthusiastic about going to Bodh Gaya on pilgrimage, they also did much to make it a vibrant and thriving
centre of Buddhism. When, during the first half of the 4th century CE, the younger brother of King Meghavana
(304-332) went on pilgrimage to India he found it difficult to get proper accommodation. On his return to Sri
Lanka he mentioned this to his brother the king who decided to ask the Indian ruler for permission to build
pilgrims' rests at all the holy places. Permission was given to build one such establishment and thus the great
Mahabodhi Monastery came to be built at Bodh Gaya on the north side of the Temple compound. An inscribed
copper plaque above the door of this monastery announced that hospitality was to be given to everyone who
came. It read, "To help all without distinction is the highest teaching of all the Buddhas". In later centuries the
Mahabodhi Monastery grew into a great monastic university on a par with Nalanda and Vikramasila and
became the premier centre for the study of Theravada Buddhism in India. Buddhaghosa wrote both the
Atthasalani and the now lost Nanodaya at this monastery before going to Sri Lanka. Other famous names
associated with it include the Chinese monks Chin-hung and Hsuan-chao, the south Indian monk Dharmapala,
author of the Madyamakacatuhsatika, and the Kashmiri Tantric siddha Ratnavajra. Tsami Lotsawa Sangye Trak
is described in one ancient book as "the only Tibetan ever to hold the chair at Vajrasana" suggesting that he
was a professor at the university. The last Therevadin monk whose name is mentioned in connection with the
Mahabodhi Monastery is the Sri Lankan pundit Anandasri who subsequently lived and taught in Tibet. He is
eulogised in one Tibetan book as "...foremost amongst the many thousands in the sangha of the island of
Simhala, a disciple of Dipankara, residing at Vajrasana, a great scholar... skilled in two languages, one who
seeks the benefit of the sangha, the excellent one". As Anandasri was translating Pali text in the Land of Snows
at the very beginning of the 14th century, it is likely that he was teaching at Bodh Gaya at least up to the end of
the 13th century, proof that the university still functioned at that time.

Sri Lankans were also ready to help when the Temple needed repairs. A Tibetan work, the Mkhas-pa'i dga-ston,
mentions a Tibetan yogi named Ugyen Sangge who, during one of his frequent trips to India, made contact with
the king of Sri Lanka and repaired the Mahabodhi Temple with his help. This is said to have happened around
the year 1286. The Mkhas-pa'i dga-ston also says that while the work was being done Ugyen Sangge stayed to
the north of the Temple with 500 other yogis. This must be a reference to the Mahabodhi Monastery and its
inmates and we cannot doubt that it was they who put Ugyen Sangge into contact with the Sri Lankan king in
the first place and that they had a major role in the repairs. Given the Sri Lankan Buddhists' deep regard for
Bodh Gaya it is not surprising that it was yet again a Sri Lankan, Anagarika Dharmapala, who began the
struggle to restore the Temple in 1893 and who build the first modern pilgrims' rest at Bodh Gaya. Like the Sri
Lankans the Burmese have long been coming to Bodh Gaya and on at least four occasions have renovated or
repaired the Temple. In 1100 King Kyanzittha " got together jewels of diverse kind and sent them in a ship with
intent to build up the holy temple of Vajrasana, the great temple built by Asoka, which had fallen utter ruin. His
Maijesty proceeded to build it anew, making it finer than ever before" Three centuries later in 1471 King
Dhammacetiya got "monks endowed with study and practice to embark at Bassein together with skilled masons,
painters and builders, much treasure, royal letters written on gold under the authority of his seal and



ambassadors of greater and lesser rank" and sent
them to repair the Temple once again and to make
offerings under the Bodhi Tree.

The main attraction for pilgrims at Bodh Gaya was the
Vajrasana and the other six locations where the
Buddha had stayed. Another attraction was the
Mahabodhi Image, a statue in the Mahabodhi Temple
that was believed to be an exact likeness of the
Buddha himself. The legend concerning the origins of
this famous statue is thus. When the Temple was built
it was decided to enshrine a statue in it but for a long time no sculpture good enough could be found. One day a
man appeared saying that he could do the job. He asked that a pile a scented clay and a lighted lamp be put in
the Temple sanctum and the door be locked for six months. This was done but being impatient the people
opened the door four days before the required time. Inside was found a statue of great beauty, perfect in every
detail except for a small part on the breast that was unfinished. Sometime later a monk who slept in the
sanctum had a dream in which Maitriya appeared and said that it was he who had made the statue. The
Mahabodhi Image was the most revered statue in the Buddhist world and is mentioned in records for nearly a
thousand years. The main temples at both Nalanda and Vikramasila had copies of this statue in them. When
the Chinese envoy Wang Hiuen Ts'e returned home in the 7th century with a model of the Mahabodhi Image he
was swamped with requests by people wanting to make copies of it. When the great Bengali pundit Atisa was in
Tibet in the 11th century he sent a message back to Vikramasila in India asking that a painting of the
Mahabodhi Image be made and sent to him. A Buddha statue the same dimensions as the Image is enshrined
in the great stupa at Gyantse. The measurements for this copy were obtained from Sariputra, the last monk
from Bodh Gaya when he was passing through Tibet in 1413. The Tibetan Tantric siddha Man-luns-po mentions
seeing the Mahabodhi Image when he was in Bodh Gaya in 1300 and another pilgrim, Jinadasa of Parvata,
came and worshipped it some time during the 15th century. But after that we here no more of it. The statue now
on the Vajrasana inside the Mahabodhi Temple was found in the ruins and placed there by Cunningham in
1880. It dates from about the 10th century.

There were also colourful festivals to attract pilgrims. The most important of these was at Vesakha in May when
people would worship the Bodhi Tree. Hiuen Tsiang wrote, " On this day princes , monks and lay people come
of their own accord in myriads to the Bodhi Tree and bathe it with scented water and milk to the accompaniment
of music, flowers are offered and lights are kept continually burning". The Kathina festival at the end of the rainy
season in October went for seven days and attracted large numbers of monks and nuns, while the third festival
was an exhibition of relics. When pilgrims returned home they wanted of course to take souvenirs and
mementos with them. Several small models of the Mahabodhi Temple made of stone have been found which
are thought to have been made for the pilgrim trade. Another popular souvenir were seeds and leaves from the
Bodhi Tree. A 13th century inscription from Pagan in Burma mentions pilgrims returning from Bodh Gaya with
such seeds. The Chinese monk Kwang Yuen returned from India in 982 with several leaves and in 1009 an
Indian monk arrived at the Chinese court and presented the emperor with several leaves from the Bodhi Tree
and an impression of the Vajrasana.

The popularity of pilgrimage gave rise to a whole body of literature, mainly stutras praising the holy places and
exhorting the faithful to visit them. There were also mahatyaya or guide books to help pilgrims find there way
and to inform of the times of particular festivals. The 14th century Tibetan scholar Jamdun Rigpel Rilti is said to
have written a guide book to Bodh Gaya but unfortunately this work is now lost. Ancient Buddhist maps always
showed either Mount Meru or Bodh Gaya in their centre. The most famous of these is the Gotenjiku Zu, Map of
the Five Indias, drawn by the Japanese monk Juaki in 1364. This map is based carefully on Hiuan Tsiang's
account of his pilgrimage to India and indeed even marks his route with a red line. Mount Meru and Lake
Anotatta with the traditional four rivers flowing out of it is shown in the centre while Bodh Gaya is located
towards the southeast The purpose of maps like the Gotenjiku Zu was didactic and scholarly rather than
practical but route maps meant to be used by those going to India existed too. One of the few such maps that
survives, from northern Thailand, was drawn in the 19th century although based on a much earlier prototype,
probably by someone who had actually been to India. The map shows important pilgrimage sites like Rajgir,



Kusinara, Campa and Dona's stupa, and gives their direction and the number of days needed to reach them
from the Mahabodhi Temple, which is depicted in the centre of the map.

It is widely believed that Bodh Gaya's temples and monasteries were destroyed soon after the Muslim invasion
of India in 1199. There is no evidence to support this belief. On the contrary, records show that Bodh Gaya
continued to function as a centre of Buddhist scholarship and pilgrimage up to at least the beginning of the 15th
century. When Dharmasvamin came in 1234 there were still 300 Sri Lankan monks in the Mahabodhi
Monastery. Shortly before his visit some Muslim soldiers had tried to steal the gems from the eyes of the
Mahabodhi Image but this seems to have been just a part of a brief smash and grab raid that did little other
damage. Twenty eight years later King Jayasena donated some land in trust to Mangalasvamin, the abbot of
the Sri Lankan monastery. In 1298 a party of Burmese came to make offerings at the Bodhi Tree and to repair
the Temple. They were helped in what they did by the resident monks. If you look at the paving stones on the
floor inside the Mahabodhi Temple you will notice some have inscriptions and drawings on them. These were
made between 1302 and 1331 by groups of pilgrims from Sindh. At the beginning of the 15th century
Cingalaraja repaired some of Bodh Gaya's shrines with the help of a monk named Sariputra and shortly after
this an embassy from the emperor of China arrived with a letter for Sariputra, inviting him to visit that country.
Records mention Sariputra passing through Katmandu in 1412 and Gyantse in Tibet the following year. This is
the last mention until the 19th century of monks actually residing at Bodh Gaya although a trickle of pilgrims
kept coming. In 1427 the Indian Tantric siddha Vanaratana planned to go to Bodh Gaya to erect a statue of his
teacher but fear of being attacked by bandits made him cancel his trip. There is no doubt that Bodh Gaya
endured at least two attacks by Muslims but the monks survived these and continued with their meditation and
study. However with the stream of pilgrims gradually drying up and royal patronage no longer forthcoming,
staying at Bodh Gaya became increasingly difficult and one by one the monks and nuns drifted away and Bodh
Gaya was deserted.

Sometime in perhaps the 16th or 17th centuries a Hindu swami settled down near the crumbling Mahabodhi
Temple and being ignorant of the true identities of the Buddha statues scattered around, began worshipping
them as Hindu gods. This swami's successors , the Mahants, eventually became powerful and wealthy and
began to look upon the Mahabodhi Temple as their private property. In 1877 the king of Burma received
permission from the British Government to repair the Mahabodhi Temple and soon after sent a large delegation
of officials and craftsmen to do the work. Knowing nothing of archaeology these Burmese did enormous
damage and destroyed much important evidence about the Temple's history. Finally, at the insistence of
Alexander Cunningham, the then Director General of the Archaeological Survey, the government intervened
and did the job at a total cost of 100,000 rupees. In 1891 a young man named Anagarika Dharmapala came to
Bodh Gaya to worship the place where the Buddha had attained enlightenment. He expected to be inspired and
uplifted by such a holy place but all he saw were greedy brahmins nagging him for money and local people
using the Temple compound as a toilet. He was deeply shocked and being of strong faith and abundant energy
he then and there conceived the audacious idea of restoring Bodh Gaya to its former glory. This immediately
put Dharmapala on a collision course with the Mahant and his minions. Until his death in 1932 he struggled on,
often alone, through physical attacks and court cases, despite reversals and disappointments, but never lost
sight of his noble goal. Finally in 1949, mainly due to the efforts of Mahabodhi Society, the organisation
Dharmapala had founded to continue his work, the Bodh Gaya Act was passed, making provision for the setting
up of a committee of four Hindus and four Buddhists to manage the affairs of the Temple. Even today this
arrangement is far from satisfactory and is still the cause of problems which can only be resolved when
Buddhists alone administer the Temple built on the spiritual and geographical heart of their religion.



